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2 Vehayah Eikev Tishma'un

“AND IT WILL COME TO PASS THAT WHEN YOU WILL HEED THESE
ORDINANCES AND KEEP THEM AND PERFORM THEM....”! There is
a well known discussion? of this verse, for the observance of
the Torah and its mitzvos is dependent on man’s free choice.
Hence, [seemingly, the verse] should have read, “And it will
come to pass that if...,” (as we find in other verses, e.g., “If you
will proceed in My statutes...,”* and “It shall come to pass that
if you heed....”* Why then does this verse state, “And it will
come to pass that when you will heed...,” implying that you will
certainly heed.

The Tzemach Tzedek* explains that the term eikev refers to the
time of ikvesa demeshicha, the era when Mashiach’s approaching
footsteps can be heard. In that era, the Jews will certainly heed
[G-d’s commands], for “The Torah has promised that, ultimately,
Israel will repent towards the end of her exile and, immediately,
she will be redeemed.”>

The maamar [of the Tzemach Tzedek]* continues, [explaining
that] the three verbs used in the verse: “heed,” “keep,” and
“perform,” refer to the [soul’s] three [garments],® thought,
speech, and action. “Heed,” (literally, “hear,”) refers to thought,
for hearing is a function of thought. (The ear is merely a
medium through which [sounds or spoken words] enter one’s
thought.) “Keep” refers to speech, for keeping is a function of
one’s mouth, as indicated by the verse:” “Fully arranged and
kept.” And “perform” refers to action.

[The maamar] proceeds [to explain that as a consequence
of these three forms of observance,] “G-d your L-rd will “keep
for you the covenant and the kindness that He swore to your
forefathers,” [providing a threefold reward,] “the covenant,”
“kindness.” “that He swore,” which [also] correspond to

Devarim 7:12.

Or HaTorah, Devarim, Vol. 2, p. 491ff.
Vayikra 26:13.

Devarim 11:13.

Rambam, Hilchos Teshuvah 7:5,

[Le., means of expression; see Tanya, ch. 4.]
II Shmuel 23:5; see Eruvin 54a.
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4 Vehayah Eikev Tishma'un

thought, speech, and action (as explained at length in that
source). Through man’s Divine service of “heeding,” “keeping,”
and “performing,” his thought, speech, and action, he draws
down thought, speech, and action from Above, “the covenant,”
“kindness,” “that He swore.”

This dynamic (that thought, speech, and action from Above
is drawn down to man) is [seemingly] insufficient [reason for the
soul’s descent to this material plane]. For even before [man’s]
soul descended to this material plane, it was on the highest level
of Divine thought, as indicated by the phrase,® “Israel arose in
[G-d’s] thought.” Now, the descent of the soul to this material
plane is “a descent for the sake of an ascent,” so that through
man’s Divine service on this plane, it will ascend to a higher
level than that on which it existed before its descent. [Indeed,
the ascent will reach] the level alluded to in the phrase,” “You
preserve it within me” (which is above the level of “it is pure”).

This is the implication of the promise “G-d your L-rd will
“keep for you the covenant and the kindness that He swore....”
[The fulfillment of this promise will be motivated by] the Divine
service of “when you will heed these ordinances and keep
them and perform them,” i.e., through the Divine service of
the thought, speech, and action of the “heel” (eikev) of the soul,
i.e., the soul as it is enclothed in the body' and particularly,
when this service is carried out in ikvesa demeshicha. {As a matter
of course, the increase in the extent of the descent will lead to
an increase in the ascent that will come about because of that
descent.} [As aresult of] the descent into the body and the animal
soul (and in particular, in the era of exile), man’s Divine service
will be carried out in a manner of raaveh dichol raavin (“the will
of wills”) and mesirus nefesh (“self-sacrifice”) ([that correspond
to rungs] above [the limits of] the Spiritual Cosmos). As a result,

8. Bereishis Rabbah 1:4; (see Or HaTorah, loc. cit. pp. 480, 493, which explains that this
refers to the highest level of Divine thought.

9. The Morning Blessings; Berachos 60b, Rambam, Hilchos Tefilah 7:3.

10. [For the soul exists on many planes simultaneously. It is the only the lowest level,
the heel, as it were, that descends to this material plane. The higher rungs of the
soul are manifest in the spiritual worlds above.]
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28 Vehayah Eikev Tishma'un

elevation that is brought about by refining and perfecting the
animal soul is not that powerful for them, (because their G-dly
souls are not that materially oriented even before they carry out
their Divine service). Hence, [their transformation of darkness]
is brought about primarily through challenges [from their
external environment]. In particular, this is achieved through
actual mesirus nefesh through which the sparks of G-dliness
found in the three impure kelipos as explained above.

After several tzaddikim were able to achieve the high rung
of refining the sparks of G-dliness found in the three impure
kelipos through their mesirus nefesh, this high rung is drawn
down to their children, [as it is written,” “G-d your L-rd will
keep for you the covenant and the kindness that He swore to
your forefathers”]. This includes also the interpretation, “the
children - these are the students,”* those who study their
teachings. Therefore, there will be no further need for challenges,
and surely, not actual mesirus nefesh, sacrificing one’s life, only
sacrificing one’s will.*®

And [those students] and the entire Jewish people will carry
out “our deeds and our Divine service” in the midst of tranquility
and prosperity in a simple and true sense, with happiness and
gladness of heart. Then the promise* “Those who lie in the
dust — including the one whose yahrzeit is commemorated — will
arise and sing joyous praises.” And we will all proceed upright
to our land with the coming of Mashiach, speedily, in our time.

47. Sifri, Rashi, to Devarim 6:7.
48. See Torah Or, p. 36b, et al.
49. Yeshayahu 26:19.
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6 Vehayah Eikev Tishma'un

“G-d... will “keep for you the covenant and the kindness that
He swore....” (i.e., [the emphasis] is on “keep’) — the thought,
speech, and action from Above will reveal how “You preserve
it within me,” which as a whole refers to the revelation of G-d’s
Essence.

2) The above explanation of the verse, “And it shall come to pass
that you will heed...,” (by the Tzemach Tzedek) — that the word
eikev has the connotation “end” and refers to the end of days -
can be connected to the interpretation the Midrash" offers to the
verse: “The Holy One, blessed be He, told [the Jewish people],
“I will give you the reward (for the mitzvos) in the time of eikev,
as it is written: “And it shall come to pass that you will heed....””

The Midrash, however, focuses on the reward for the mitzvos,
explaining that it will come in the time of eikev, i.e., in the end
of days, the era after Mashiach’s coming. However, according
to its simple meaning, the verse is speaking about the actual
performance of the mitzvos [not their reward,] as it says, “you
will heed... keep... and perform.” In that context, the meaning
of the time of eikev (the end of days) is the final days of exile,
ikvesa demeshicha.

The connection between the two interpretations is that the
reward for the mitzvos [that will be granted in the end of days
(the Ultimate Future) will be that G-d’s Essence will then be
revealed, as explained in Tanya.'> This revelation will come as a
result of man’s Divine service (and observance of the Torah and
its mitzvos) in a manner of mesirus nefesh (as explained above).
Therefore, the Divine service in the era of ikvesa demeshicha, as
explained by Tzemach Tzedek, when mesirus nefesh is required
to a greater degree, will lead to the revelations of the Ultimate
Future, [the reward for the mitzovos] that will be granted in the
end of days.

11. Devarim Rabbah 3:1, cited in Or HaTorah, loc. cit., p. 423; see also Devarim Rabbah 3:3.
12. Ch. 36.

PYBWA 3Py 27

I (MW MY N9UT) DINRET DD DY PR DUNINT N9 1A
D™M5N o8 MU DI L (2Vn ANART o) mrpn 05pn woun
NOW e M 5P Man S0 505 MnD P R wepna
PO PWPRD MINDT PN DR SN RTINDY onT e AT
YN PN DAY 0N, AMANAT WHIT Pannn e XNt
(5733) "Wp 2pp7 YN 3PP M APORA wWoIT Yans 0 any
(NTY BN AABINN DENRR I WK A1) D RAWET 8RR Sp
(Ap'p2) Mm (RSN was 125 oa wAn Iy NeDI) WY Neow
05 1] NMWIT RNIPPT TRANM BID MO TANT NI Y
PATDI) WD WY Y3 MmN AT PR 3pY T NI W
WN MO e oprIEa on L[wnen wpT pp Sy et (s
DN PS5 AT NS'DRT AN O PRY w075 DS Twnn

789 AN 5n 07N 1IN (68

SIPR P WARID DY AN L7 17D 1N 1 Om 50D NN INY (69
7 -5 87y (70

AP Y oW FNT PR Y O NN (71

23,05 Mo (72



26 Vehayah Eikev Tishma'un

creation,] His “desire for a dwelling in the lower worlds,”*

will be consummated. This will be manifest in the two aspects
mentioned above: a) the revelation of [G-d’s] infinite light
that shined before the tzimtzum (the revelations of the era of
Mashiach) and the revelation of what is hidden in G-d’s Essence
(the revelations of the Resurrection of the Dead). Although
these revelations are dependent on “our deeds and our Divine
service” and “License is granted to all man...,”* [i.e., we have
free choice,] nevertheless, we have been promised* “No one
will remain estranged from You.”* Every individual Jew will
fulfill [G-d’s] intent with “our deeds,” labor in the Torah and its
mitzvos beyond the nature of the animal soul, and “our service,”
labor in the Torah and its mitzvos beyond the nature of the G-dly
soul.

This also explains why the verse “And it will come to pass
that when you will heed” refers to ikvesa demeshicha. For, (in
addition to the fact that then, the promise that you will surely
heed will be fulfilled,) the consummation of our Divine service
(drawing down [light] that will be new even for the G-dly soul)
that comes about the refinement of the darkness of exile and
in particular, the darkness of ikvesa demeshicha. {In particular,
this applies according to the Tzemach Tzedek’s explanation® of
the phrase ekev tishmaun, [that eikev, the heel,] refers to Yaakov’s
“hand holding on to the heel of Esav.”* The Tzemach Tzedek
explains (in his first interpretation) that this refers to Esav’s
actual heel.}

The darkness of exile does not conceal [G-dliness] to such
a great extent for tzaddikim. How much more so do they lack
the service of transforming sins to merits. Moreover, even the

41. See Midrash Tanchuma, Parshas Naso, sec. 16; Parshas Bechukosai, sec. 3; Bereishis
Rabbah, the end of ch. 3; Bamidbar Rabbah 13:6; Tanya, the beginning of ch. 36.

42. Rambam, Hilchos Teshuvah 7:1.

43. See Tanya, the end of ch. 39; the Alter Rebbe’s Hilchos Talmud Torah 4:3; see Or
HaTorah, loc. cit., p. 504.

44. II Shmuel 14:14.

45. Or HaTorah, loc. cit., p. 500; see also p. 503.

46. Bereishis 25:26.
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8 Vehayah Eikev Tishma'un

3) The above can be understood on the basis of the explanation
in Tanya® that “the consummate perfection of the era of Mashiach
and the Resurrection of the Dead is dependent on our deeds and
our Divine service over the course of the era of exile.” My revered
father whose yahrzeit is being commemorated states in his gloss
written in the margins of his copy of Tanya' (which, together
with his other books, after being held in captivity for several
years, has been redeemed and brought here) that [the intent
of] the two terms “our deeds” and “our Divine service” can be
understood on the basis of [the Alter Rebbe’s] later statements
in Iggeres HaKodesh, Epistle 12, which begins Vehayah Maaseh
HaTzedakah and [he states] “Consult that source.” Afterwards,
he continues, “It is possible to say that ‘our deeds’ refers to the
era of Mashiach and ‘our Divine service’ to the Resurrection of
the Dead.”

The intent of [my revered father] in referring to Iggeres
HaKodesh, Epistle 12, which begins Vehayah Maaseh HaTzedakah,
appears to refer to the distinction made there between “deed”
and “service”:

The term deed refers to something that has already been
completed or that is always done as a matter of course,
i.e., a constant and regular matter. (In contrast,) the term
service refers to something which a person accomplishes
with tremendous labor, against his soul’s nature. It is
only that he nullifies his own nature and will before the
Sublime Will.

From this explanation, it is understood that this is the intent
of the two terms “our deeds and our Divine service” used in
[the abovementioned passage of] Tanya. “Our deeds” refer to
our observance of the Torah and its mitzvos that conforms to
our nature and our habit. And “our Divine service” refers to our
labor in the Torah and its mitzvos beyond our nature and habit.
Nevertheless, from the fact that [my revered father] writes

13. The beginning of ch. 37.
14. Printed in Likkutei Levi Yitzchak, Haaros LiSefer HaTanya, p. 15.
15. Tanya, p. 118a.
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24 Vehayah Eikev Tishma'un

sensation,” until there will be even a revelation of what is
hidden in His Essence.

In general, [the distinction between these two levels reflects]
the difference between the era of Mashiach and the Resurrection
of the Dead. Our Sages said:*® “The prophets all prophesied
only regarding the Era of the Mashiach. The World to Come, in
contrast, [is described by the verse]:*’ ‘G-d, no eye but Yours has
seen.” ” It is possible to say that in the era of Mashiach, there will
be a revelation of [G-d’s] infinite light that shined in a revealed
manner before the tzimtzum and in the World to Come (the
Resurrection of the Dead), there will be a revelation of Eden, of
which it is said: “No eye but Yours has seen,” the revelation of
what is hidden in His Essence.

8) On the basis of the above, it is possible to explain that the
revelations of the era of Mashiach are dependent on “our deeds,”
and those of the Resurrection of the Dead, on “our Divine
service.” Since the factor that brings about the reward for the
mitzoah is the mitzoah itself,* the mitzvah ([man’s] service) must
be [comparable to and] representative of the reward it brings,
(the G-dly light it draws down).

Therefore, the revelation of [G-d’s] infinite light that shined
beforehand comes about through laboring to reveal the inner
nature of the soul that existed [in potential] beforehand, i.e.,
“our deeds.” The revelation of what is hidden in G-d’s Essence,
a new light, is brought about through labor that transcends the
nature of the G-dly soul (through bringing about a new service
that did not exist in his soul’s [potential]), “our Divine service.”

9) On this basis, we can understand the verse, “And it will
come to pass that when you will heed,” which implies that
you will certainly heed. For it is certain that G-d’s intent [in

37. [Hence, there will be no eating or drinking.]
38. Berachos 34b.

39. Yeshayahu 64:3.

40. Tanya, the beginning of ch. 37.
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10 Vehayah Eikev Tishma'un

that the intent of the two terms (“our deeds and our Divine
service”) can be understood on the basis of [the Alter Rebbe’s]
later statements in Iggeres HaKodesh, Epistle 12, and concludes
(after citing the source) “Consult that source,” it can be inferred
that his intent in referring to Iggeres HaKoesh (in addition to
explaining the difference between deed and Divine service
in general) is to highlight the concepts explained there with
regard to maaseh hatzedakah, “the deed of tzedekah.” Consulting
— and analyzing — that source will clarify in greater depth the
difference between “our deed” and “our Divine service.”

In Iggeres HaKodesh, it is explained with regard to “the deed
of tzedekah” that:

The Jews are by nature merciful'® and perform acts of
kindness because their souls are drawn down from
G-d’s attributes and, [within His attributes, the attribute
of] kindness overpowers the attribute of judgment....
Therefore, the soul is called'” “the daughter of a kohen,”
(for a kohen is a man of kindness).!

[The Alter Rebbe proceeds to] explain there that:

The tzedekah that is drawn down from this level is
described as maaseh hatzedakah, “the deed of tzedekah,”
because the term deed refers a constant and regular
matter, (since) the attributes of kindness and mercy have
already been imprinted in the souls of the entire House
of Israel from the time of their creation [as a result of]
their derivation from G-d’s attributes.

The intent is that although a [Jew’s] natural tendency of
kindness is (not because of his animal soul, but) because of
his G-dly soul, nevertheless, the kindness that he performs
as a result of this nature is call maaseh hatzedakah, “the deed
of tzedekah.” The “service of tzedekah” involves giving tzedekah
beyond even the natural [tendency of] the G-dly soul.

16. See Yevamos 79a; Rambam, Hilchos Issurei Biah 19:17.
17. Zohar, Vol. 11, p. 95a.
18. Tanya, ch. 50; Torah Or, p. 82a; see Shmos Rabbah 5:10;

PYBWA 3Py 23

DI 1 RS 55mm DIp NOmE DYNINY D DISRET OTRT oy
Yy Maopa Mo NS KM ey mnves nmd (waN)
NI I I AT LRI T DYNINT UMY wAnn) Dy
DR AR5 MAMTNa MY MNA 25 8 meSpn s m
WA MR N5 A DN RTEY PR ) M9ua oTpn O3 N
PIEEBN P NS 1P NIT NP TN DN DT PN N
SAEPI BOPMT MO TN TN DY DY NON N5 NIM2a N

DISBYT OMP O3 PN DURINT Woun 15N oy wea o e
MDPN MY N IR 8N N25 TRYS v ey 05pnm oum
PYS 173pM TP SNT 57P5 Papa mpBnn menTen M
P A NS 90N ND 13 PN 2Tmpn EmeN opied ampo
NouR M SRS LD DD PNID BN N DEENG 2T, OmNan
YANDY DTID D2 TN DVNINT NOUR N, (ATYD) wamien apni
N1 M550 axp 25PI M5 Ty e RS mpnT Youn

.Dn5MNa DMPY N2 DR MR L 5 (M ooup ) 8w 'y (57
X7 272 (58

NP D72 (59

J-T3PN P oW Y P YEIN TR (60



22 Vehayah Eikev Tishma'un

Before the tzimtzum, when “[G-d’s] infinite light filled the place
of the empty cavity, there was no possibility for the worlds to
exist.” As a result, His light was not revealed within the worlds.
The tzimtzum brought about a new development, that His
infinite light was revealed within the worlds.

This [revelation is considered] a new development only for
the worlds, not for G-d’s light, for this light was revealed in the
levels above the tzimtzum, this light had already been revealed.®

b) Through man’s service of refinement, a new light that
did not shine before the tzimtzum will be revealed. This light
transcend not only the extension of the light, [the light that
is] revealed, but also the essence of the light. It constitutes the
revelation of what is hidden in His Essence.

7) Both of these aspects — the revelation of the light that shined
before the tzimtzum and the revelation of what is hidden in
His Essence — will be manifest in the Ultimate Future. Then,
however, there will be two eras. On that basis, it is possible to
resolve the seeming contradiction between Midrashos describing
the Ultimate Future. One passage states® that in the Future, the
Holy One, blessed be He, will make a feast for the righteous.
Another passage states® that in the World to Come, there will
be no eating or drinking.

The resolution to [this apparent contradiction] is well
known:* The two passages refer to two different eras. At the
beginning [of that future era], the [Divine] pleasure that can be
sensed will be revealed ([hence,] a feast). This is a revelation
of G-d’s infinite light that also shined previously. Afterwards,
there will be a revelation of [Divine] pleasure that transcends

33. [Thus, the inner potential of the light that was previously hidden was revealed.
This parallels the revelation of the potential of the soul which is hidden within
tzaddikim and revealed through teshuvah.]

34. Bava Basra 75a.

35. Berachos 17a.

36. See the series of maamarim entitled, Yom Tov shel Rosh HaShanah, 5666, pp. 97, 524-
525.
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12 Vehayah Eikev Tishma'un

From the above, it is understood that that the difference
between “our deeds” and “our Divine service” with regard to
the Torah and its mitzvos as a whole is that even when one’s
animal soul conceals the nature of the G-dly soul and he must
labor to remove the veil and concealment of the animal soul and
reveal the nature of the G-dly soul, [his efforts] are still in the
category of “our deeds.” For his efforts are merely to reveal the
nature of the G-dly soul. “Our Divine service” implies that his
labor surpasses even the nature of the G-dly soul.

4) [The distinction between “our deeds” and “our Divine
service”] can be clarified on the basis of the explanations in
another source® concerning the difference between tzaddikim
gemorim (“completely righteous men”) and baalei teshuvah
(“penitents”). There are two differences:

a) Through teshuvah, the strength of the soul’s connection to
G-d is revealed. [It becomes evident that] even the separation
broughtabout through sin (asitis written:** “Your sins separate”)
has an effect only on the revealed [dimensions] of the soul and
not on its essence. Therefore, even after sin, “in one hour and
in one moment,”?" a person can become a perfect tzaddik.*> The
advantage a baal teshuvah possesses over a tzaddik in this is that
the [essential] strength of the soul’s [connection to G-d] which a
tzaddik possesses [merely] (in potential) is revealed to a greater
extent by a baal teshuvah.

b) Through teshuvah in a manner that causes one’s intentional
sins to be transformed into merits,? the baal teshuvah ascends to a
new [and more elevated] rung that tzaddikim do not possess (even
in potential), for the merits [that come from the transformation
of sin] are more elevated than the merits of the righteous.

19. The maamar entitled VeShavti BeShalom (Toras Menachem, Sefer HaMaamarim Melukat,
Vol. 2, p. 28ff.; Likkutei Sichos, Vol. 15, p. 254ff.

20. Yeshayahu 59b; Tanya, Iggeres HaTeshuwvah, ch. 5.

21. Zohar, Vol. 1, p. 129a ff.; see the explanations in Likkutei Levi Yitzchak to the Zohar, p.
81. See also Likkutei Sichos, Vol. 20, p. 86ff.

22. See Kiddushin 49b.

23. See Yoma 86b.
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20 Vehayah Eikev Tishma'un

as a result of its nature. It is not a new development. When,
by contrast, one actually sacrifices his life, a new development
that did not exist previously is brought about. [In particular,
it is a twofold development. Firstly, his self-sacrifice comes]
because of the concealment, veiling, and opposition of those
who [attempt to] force him to deny G-d, Heaven forbid. By
sacrificing his life and agreeing to suffer the hardships they
inflict, he draws out the sparks of G-dliness within them and
elevates them to holiness. This process — the elevation of these
sparks of G-dliness that fell so low —is a new development.

In addition, the concept that actual mesirus nefesh brings
about a new development applies also with regard to the person
who sacrifices his life. For when he actually sacrifices his life,
his mesirus nefesh also affects his natural soul. Not only does [the
person’s natural soul] not stand in the way of his self-sacrifice,
it desires to actually sacrifice its life. Since the natural soul (on
its own) desires to live, its willingness to sacrifice itself — which
was brought about by the G-dly soul - is a new development
[that is] opposite to its nature.

This reflects the extraordinarily elevated rung of actual
mesirus nefesh. The mesirus nefesh that stems from the soul,
since it is the soul’s nature, is [still] a defined entity. Through
actual mesirus nefesh, by contrast, since it is the opposite of the
nature of the natural soul, entire existence becomes batel. This
brings about a [reciprocative] ascent in the G-dly soul (which
motivated the natural soul to mesirus nefesh) and its mesirus
nefesh also becomes characterized by bittul.

6) It is possible to explain [that a similar pattern], as it were,
exists with regard to the descent brought about by the first
tzimtzum, (the beginning of the descent of the entire Spiritual
Cosmos). The tzimtzum was intended to bring about revelation.
{As a consequence, all descents are for the sake of an ascent.}
There are parallels to the two dimensions mentioned above:

a) The tzimtzum brought about a new development, that
[G-d’s] infinite light will also be revealed within the worlds.
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14 Vehayah Eikev Tishma'un

Similar concepts apply with regard to the ascent through
teshuvah that the soul experiences as a result of its descent to this
material plane. For, as is well known,* before the souls descend
to the material plane, they are [comparable to] perfect tzaadikim
and through their descent into the body, they attain the rung of
baalei teshuvah. Herein, we see the two concepts mentioned above:

a) Because the body and the animal soul veil and conceal the
light of the soul, the soul’s hidden, inner powers — and even its
essential powers that are loftier than its hidden, inner powers
— are revealed.

b) through the Divine service of the soul on this material
plane, an entirely new development — the refinement and
perfection of one’s body, his animal soul, and his portion of the
world - is accomplished.

Since this is a new development (not merely the revelation of
hidden potential), it is a greater achievement than the revelation
of the hidden powers of the soul. {Moreover, it is through the
refinement and perfection of the body [and one’s portion in
the world] that the purpose for the descent of the soul to this
physical plane and [G-d’s desire for] a dwelling in the lower
realms?® is consummated.}

This attainment, (the new achievement resulting from the
refinement of the body, the animal soul, and one’s portion in
the world,) is brought about by the labor of the soul. As a result,
the ascent of the soul as a consequence of its Divine service on
this material plane involves (not only the revelation of its inner,
hidden and essential powers, but also) an elevation to a new
[rung above its potential entirely].

[To cite a parallel:] It is explained in several sources® that
there is an advantage to the love [for G-d] that the G-dly soul
engenders in the animal soul over the love [for G-d] that the
G-dly soul [inherently possesses]. The love of the G-dly soul is

24. Likkutei Torah,Bamidbar, p. 73a.

25. Tanya, ch. 37 (p. 48b).

26. The maamar entitled Tanya, Shiva Devarim, 5697 (Sefer HaMaamarim Kuntreisim, Vol.
2, p. 394a); the maamar entitled Lerei’ach Shemanecha, 5706, sec. 6 (Sefer HaMaamarim
5706, p. 105).
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18 Vehayah Eikev Tishma'un

revered father whose yahrzeit is being commemorated was
imprisoned and exiled to a remote city in a faraway region
for his labor in strengthening and spreading Yiddishkeit and
suffered (in imprisonment and afterwards, in exile) hardships
and (as a natural consequence,) these tribulations caused him
to pass away before his time.}

On the surface, explanation is required: Self-sacrifice is a
natural response for every Jew, since it is impossible for any
Jew to deny the one G-d. A Jew is prepared to sacrifice his soul
for this purpose and suffer tribulations.”” (Those who do not
actually sacrifice their lives do not do so only because they
are not required to do so.) If so, why is the rung of those who
actually sacrifice their lives considered so elevated?** To a greater
extent, explanation is required with regard to the statement of
Rabbi Akiva:*' “Throughout my life, I was troubled by the verse
[commanding us to love G-d] ‘with all your soul.” [I would
say:] When will I have the opportunity to fulfill it?”

On the surface, the very fact that throughout his life he
desired to actually carry out the command of this verse was
a revelation that his power of mesirus nefesh shined forth. [If
so,] why did he feel so powerfully that his mesirus nefesh was
lacking to the extent that (as long as he did not actually sacrifice
his life, as a result of factors that were not at all dependent on
him,) he was troubled?

It is possible to offer the following explanation: The fact
that every Jew is prepared to sacrifice his life not to deny G-d,
Heaven forbid, comes from the soul. True, the arousal and
the revelation of the power of self-sacrifice (that if, Heaven
forbid, it is necessary, the person would be prepared to actually
sacrifice his life) reflects how the power of mesirus nefesh that
soul [innately possesses] comes into expression.

Now, the willingness of the soul to sacrifice itself comes

29. Tanya, ch. 18.
30. [Seemingly, it is merely a natural tendency.]
31. Berachos 61a.
32. Devarim 6:5.
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16 Vehayah Eikev Tishma'un

a defined entity. True, the soul’s love [for G-d motivates it to]
desire to cling to its root and source [in the spiritual realsm]
even though it will become nothingness and void and become
entirely batel.”” Nevertheless, since this is its natural desire, this
desire does not nullify its fundamental form.*

In contrast, the love [for G-d experienced by] the animal
soul [brings about a total metamorphosis]. For by nature, [the
animal soul] is drawn after material things, its love for G-d
runs contrary to its nature. Thus, the love for G-d (which is
engendered within it by the G-dly soul which is an utterly new
development) causes it to lose and nullify its fundamental form.
This has a [reciprocative] effect on the G-dly soul, causing it to
nullify its form and [affecting] its love [for G-d, enabling] it to be
characterized by bittul. [The soul will love G-d] not because of
the nature and the fundamental being of the lover (the soul), but
rather, its love will be evoked by the One Who is loved, (G-d).

Similar concepts apply with regard to the refinement and
perfection of one’s portion in the world. Causing the matters
of this world to be mediums (keilim) for G-dliness is a new
development, opposite to the nature of the world (2>y) whose
very name implies concealment (zbym) and hiddenness. Thus
(making the world a medium for G-dliness) does not come from
the world itself, but from G-dliness, from the fact that G-d’s
oneness has no limits whatsoever. As such, even the existence
of the world is one with Him.

This [metamorphosis] has a [reciprocative] effect on the
person (who brought about the refinement and perfection of
his portion in the world, enabling his service of his Creator to
be carried out with perfect bittul, not [motivated by] his own
being, but by G-d.

5) On this basis, it is possible to explain the extraordinarily
elevated rung of those who merited to actually sacrifice their
lives in sanctification of G-d’s name. {As is widely known, my

27. Tanya, ch. 19. [Thus, it appears that the soul seeks to transcend its defined nature.]
28. [Le., its fundamental tendency and definition.]
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